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T
he geopolitics of land, ethnicity, and identity 
have indelibly defined the global resurgence 
of new ethnic nationalisms at the turn of the 
millennium, most with horrific consequences of 
“blood and belonging,”1 while a few have resulted in 
a more positive sense of ethnogenesis, or the rebirth, 
reclaiming, and reinventing of ethnocultural identity 
and national self-awareness. From the Himalayas in 
Kashmir, to the plains in Spain, and the once green 
valleys of Kosovo, among other volatile regions of 
the world, “home” and “land” have become lost 
icons for which millions live and die. As borders and 
boundaries are usurped, reclaimed, redrawn in 
almost all the geographic regions of the world—the 
former Soviet Union, the Middle East, Asia, and 
Africa—ethnic hatred, tribal warfare, and territorial 
battles have taken their horrendous toll.2 Ironically, 
as transnational migration continues to soar, for 
more and more marginalized ethnocultural minorities 
the homeland remains only a dream, an imaginary 
state, an unfulfilled reality. But, imaginary 
homelands are more real in exile.
The Tatars of Crimea,3 with a history and culture 
dating back to the 1440s, are a formerly deported 
Turkic people whose undying dreams of returning to 
“Vatan” or the “homeland” on the healing waters of 
the Black Sea, have actually materialized after more 
than half a century of exile, displacement, and 
relentless struggle. The Crimean Tatars' sustained 
effort at reclaiming their homeland, reinventing their 
cultural identity, reviving their lost language, 
reaffirming their cultural practices, retrieving their 
heritage, and retelling their (hi)stories is a 
remarkable testament to their spirit and sense of 
community. Their long and checkered history is the 
story of survival. It is the story of the gradual process 
by which a dispersed and diasporic ethnoreligious 
community with origins in the Crimean Khanate of 
the Middle Ages develops a Modem, secular 
transnational identity and a political attachment to 
the homeland,4 despite a history of more than 200 
years of oppression, displacement, and major social 
and political upheaval.
The means by which the Crimean Tatars have 
managed to forge a national identity and maintain 
their links to the home territory over time and space 
and hardships from the nineteenth-century Ottoman
1. Ignatieff, Michael, Of Blood and Belonging (New 
York: Penguin Books, 1993).
2. The Basques, the Kosovars, the Palestinians, the
Kurds, the Tibetans, the Kashmiris, and the Quebecois,
among many other ethnocultural peoples around the 
globe, are fighting for autonomy and political 
independence, with hopes of acquiring a much dreamed 
of “homeland”., with a distinct society and a separate 
sense of identity. These movements have cost thousands 
of lives and bloodshed. East Timor, was recently 
proclaimed a new state after years of Timorese 
resistance against former Portuguese colonization and 
Indonesian domination.
3. See Allworth, Edward A., ed., The Tatars of Crimea: 
Return to the Homeland (Durham: Duke University 
Press, 1998) for a discussion of the origins, language 
and cultural and spiritual heritage of the Crimean Tatars. 
In his preface, Allworth makes a key point about the 
usage of the definite article to refer to the Crimea: “The 
book title also embodies a shift in terminology away 
from the old Western usage that regularly placed the 
definite article the ahead of the place name or ethnonym 
Crimea... like most independent countries and 
autonomous regions, now stand alone without the article 
that formerly introduced , and some felt, demeaned 
them” p.xi.
4 . See Williams, Brian G., The Crimean Tatars, The 
Diaspora and the Forging of a Nation (Leiden: E.J. 
Brill, 2001).
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Empire, where they were dispersed after the 
annexation of the Crimea by Russia in 1783, to the 
mass deportation by Stalin to Siberia and Central 
Asia in 1944, to the international political arena of 
the twenty-first century is indeed exemplary of the 
role that exiled peoples and the diasporas can play in 
what I call, “(representing” themselves: “For 
representation is the means by which society re-
presents itself. Re-presentation is a form of naming: 
it is a methodology for reclaiming voice, for 
reaffirming identity... Re-presentation stems from 
the desire to break the hegemony of stereotypes and 
construct an identity that understands geopolitical, 
postcolonial realities.”5
This reclaiming/retrieving of the homeland by the 
Crimean Tatars and the rekindling/reinventing of a 
proud and peaceable ethnic identity is indeed a 
remarkable re-presentation. For a positive 
reaffirmation of ethnicity and identity can often work 
as a corollary to undercut extreme ethnocentrism of 
the deadly kind as seen in the former Yugoslavia. 
However, the early warning systems need to be 
observed carefully. If attention is not paid, the 
Crimean situation too has the potential of escalating 
into another Kosovo. News of the poverty, prejudice, 
poor living conditions, overt racism, ethnic conflict, 
and the denial of political rights of citizenship, of 
education and employment, faced by the Crimean 
Tatars, and their sharp resistance to this hegemonic 
politics of location, has fortunately not yet hit the 
headlines for its fifteen minutes of infamy, soon to 
be relegated to the back pages of memory. The 
media in the West tend to report only disasters from 
the developing world, as Mrs. Indira Gandhi, former 
Prime Minister of India, told me prophetically in an 
interview in 1984,6 a few months before her 
assassination, which was splashed across the front 
pages of the world, while her "green revolution," 
which eradicated famine and made India self- 
sufficient, had been totally ignored.
In this paper I shall first provide a brief 
historical background of the Crimean Tatars and then
5. See Burney, Shehla, “Writing Diaspora: The 
Pedagogy of Re-presentation” in Across the Atlantic: 
The Story of Portuguese Canadians (Toronto: 
Difference Press: 2001), p.vi.
6. Burney, Shehla, "Gandhi: A Woman Charged by
Energy", Interview, The Toronto Star, November 5, 
1984, B4.
discuss the steps being undertaken by the Tatars to 
“re-present” themselves, suggesting key reasons for 
their relative success in reclaiming a new life in an 
old homeland bereft of the comforts of home. The 
proactive measures taken by the Ukrainian 
government in preventing major interethnic conflict 
during the last hectic decade, such as inviting the 
United Nations Development Program (UNDP) and 
several international and local NGOs to assist in the 
integration and development project, shall also be 
described, based on my own experiences of working 
with students, teachers and community members at 
the UNDP school in Kamenka, outside Simferopol, 
the capital of Crimea, and in various other 
settlements in Bakshiserai, Belagorsk, Sudak, Sari 
Suv, and other cities.
Home and Exile
The Crimean Tatars claim to be the indigenous 
people of Crimea. The powerful independent 
Crimean Khanate, established in 1475 by Khan 
Mengli Giray I, which turned into a dynasty, with 
Bakshesarai as its capital, fostered a period of Tatar 
cultural flowering in literature, architecture, and the 
arts. In 1783, the Crimea was annexed by the 
Russian Empire. At this time, there were an 
estimated 250,000 Tatars, or 90 percent of the 
population, as opposed to only 11.9 percent7 living 
in the peninsula today. After the Russian take-over 
thousands of Tatars were killed, and thousands of 
others fled to the Ottoman Empire. Land 
confiscations by the Russian imperial power from 
the Tatar landowners and farmers impoverished the 
people further, reducing their native population. 
Displacement and migration were heightened in the 
aftermath of the Crimean War of 1853-56, as more 
and more Crimean Tatars found refuge in the 
Ottoman Empire in the Balkans and other places.
A brief surge of indigenization, or “Tatarization” 
as it came to be called in the Crimea, occurred 
between 1920 and 1928 on the basis of early Soviet 
Leninist nationality policy. This came to be known 
in Tatar circles as the golden age of the Soviet 
Crimea. During this period nationality districts and 
village soviets were formed to enhance the status of
7. Certain areas, however, have a larger percentage of 
Tatars: Simferopol, 22.2%; Stari Krym, 27%; 
Bakhchiserai, 21%; Belogorsk region, 32% of the total 
population.
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minorities in places where they formed a majority of 
the population. Guarantees were made for their 
separate cultural development, for primary education 
in the native language and for local self-expression 
in political institutions, including the right to use 
their own language in court. Led by Veli Ibrahimov, 
the Tatars were brought into all levels of the 
Crimea’s government and land was returned to its 
former owners. Tatarization took different forms. 
Elementary schools were established with the Tatar 
language (still in Arabic script) as the medium of 
instruction. An Oriental Institute to study the 
Crimean Tatar language and literature was 
established as were four teachers’ colleges. 
Tatarization was directed towards cultural 
preservation, particularly the salvaging of Tatar 
cultural and religious monuments that had been 
ravaged under Tsarist rule. Publishing in the Tatar 
language flourished and Crimean Tatar cultural 
artefacts were rediscovered. Tatars who had fled 
during the Civil War and War Communism period 
(mostly to Turkey) were granted total amnesty and 
encouraged to return home. This “renaissance” 
ended abruptly with the rise of Stalinism in 1928.8 
According to the 1939 census there were 218,879 
Tatars in the Crimea, making up 19.4 percent of the 
population, still the second highest group after the 
Russians who comprised 49.5 percent of the 
population.9 10Thus, a substantial majority of Tatars 
continued to live on the Crimean coastline until 
World War II.'°
On May 18, 1944, as Hitler's armies marched 
into Crimea, the Tatars were deported en masse by 
the Stalinist regime to Siberia and Central Asia with 
other minorities such as Germans, Bulgarians, 
Armenians and Greeks, allegedly for collaborating 
with the Nazi army. Ironically, the Nazi army razed
8. See Mogocsi, Paul Robert, A History of Ukraine 
(Toronto: University of Toronto Press, 1996), pp. 572- 
582.
9. Figures are taken from The Crimea: Deported 
Citizens Their Return Settlement and Social Adjustment, 
O.A. Gabrielian, V. P. Petrov (Simferopol: AMEHA, 
1997), p. 56.
10. See Magocsi, Paul Robert, Ukraine A Historical
Atlas, Toronto: University of Toronto Press, 1987.
to the ground more than 100 Tatar villages.11 Within 
60 hours, 187,859 people were transported from the 
Crimea in 71 charter trains. While the Tatar men 
served in the Soviet army, the women, children and 
the elderly were rounded up from their homes and 
shipped on crowded trains for the Urals, Siberia, and 
Central Asia. About 5,000 other Tatars were sent to 
work in mines. It is believed that hundreds died en 
route, while others perished from malnutrition and 
disease in exile. The Crimean Tatars believe this to 
be ethnic cleansing and have made international 
protests to bring these atrocities to light. In the late 
1950s a national movement for the restoration of 
rights to the Crimean Tatar nation emerged in the 
deportation settlements. Hundreds of petitions were 
circulated and signed and action groups were 
organized. In 1964 the Crimean Tatars began 
formally lobbying Moscow for the return of their 
homeland, restoration of the Crimean Autonomous 
Soviet Socialist Republic, and for political 
rehabilitation, agitating for the retrieval of their lost 
cultural and ethnic identity. By 1973 appeals and 
campaigns were officially successful, but it was not 
until Ukrainian independence in 1991, after more 
than half a century of exile and dislocation, that the 
formerly deported Tatars began to slowly uproot 
themselves from Central Asia to be officially 
returned to their homeland. They, however, arrived 
to find that they no longer possessed their farms and 
lands, that others occupied their ancestral homes, 
that they were now a marginalized minority in the 
changed demographics of Crimea. In a country 
deprived of the old infrastructure of social and 
material well-being after the collapse of the Soviet 
Union, they faced discrimination, prejudice and 
poverty. There were few jobs or social services 
available, despite the Ukrainian government’s best 
efforts at employing Crimean Tatars in the state- 
owned sector, which ironically, could not pay regular 
or adequate salaries because of the poor economy. 
Moreover, devaluation caused the meagre savings of 
the Tatars to dwindle further. As Lilya Budzhurova, 
editor in chief of the Crimean Tatar newspaper, 
Avdet, and a popular poet, noted in an address to the 
Harriman Institute in 1998:
11. Information and lists posted on International
Committee for Crimea website
www. iccrimea. org/reports/december 10.html.
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I would like to merely remind you that as a result of 
a policy of genocide that was perpetrated for 
centuries, the final stage of which was the mass 
deportation in 1944, my people have been deprived 
of statehood, homeland, cultural heritage, as well as 
historical and religious memorials.12
Between 1991 and 1995, 256,959 Tatars were 
returned to their homeland, upsetting the fragile 
post-Soviet political and economic apple-cart. The 
stream of repatriation has continued steadily, 
bringing the total to nearly 300,000 returnees, more 
than half of the 500,000 living in exile. With the 
growing numbers of returnees each year, some 
giving up relative prosperity and good jobs in 
Uzbekistan to come home, selling off lands and 
belongings, uprooting themselves yet again, ethnic 
tensions have emerged in an already harsh socio-
economic climate. It has created a new dynamics and 
demographics. These ominous questions of history 
and power, place and identity are breeding mistrust 
and dissension which is quietly brewing in the 
fledgling new settlements of the Crimean Tatars, 
many without electricity and hot water, on unpaved, 
muddy roads, on the outskirts of cities.13 In the early 
years of repatriation hundreds of returnees were 
living in tents and “dug-outs,” without food or 
medicine. Now most Crimean Tatars are building 
their own homes, brick by brick and room-by-room, 
over the years with grit and determination and 
visions of the future, despite the present squalor, 
much to the consternation of the local residents who 
begrudgingly call these dwellings, “mansions.” 
However, whole new neighbourhoods are slowly 
taking shape with mosques, “home schools” and 
other signs of territorial rights. A few collective and 
state-owned farms have been set up in some of the 
new localities of the repatriated Tatars. About half of 
the Crimean Tatars, most of them highly educated
12. Budzhurova, Lilya R., "The Current Socio-political 
Situation of the Crimean Tatars" The Harriman Review 
(Columbia University, New York), vol. 11, nos. 1-2, 
1998.
13. Most settlements are situated outside cities since the 
Crimean Regional Soviet had passed a resolution in the 
early 1990s, limiting the number of resident permits in 
large cities and also prohibiting Tatars from residing in 
resort areas such as Yalta. This resolution has recently 
been rescinded.
and skilled professionals who are unemployed, have 
tried to set up small businesses; others are planting 
gardens, while still others are volunteering for 
community work and school teaching. Despite 
insufficient funding, a Crimean Tatar theater has 
been established, folk music festivals and youth 
camps have been held, and the development of the 
Tatar National art gallery is ongoing. A few Tatar 
schools have been opened but a lot more are needed. 
(See “Education” below.)
In short, in the wake of past and present 
inequities, injustices, unemployment, denial of 
citizenship, and lack of common amenities, the 
Tatars are valiantly struggling to reclaim their 
cultural dignity. Indeed, the Krimsky Tatars are 
fighting to reclaim their homeland, statehood, and 
culture with a passion.
Memory and Myth
This reclaiming/reinventing/representing of 
Crimean Tatars has been wrought, I suggest, through 
three important factors. The primary reason for the 
success of the Tatars, is the result of their higher 
education, professional skills, and technological 
training acquired, ironically, under the vestiges of 
the former Soviet system of education with its high 
standards of excellence and competence. 
Paradoxically, the same Soviet communist regime 
which deported and denigrated them, and which they 
despised, has also provided excellent free education 
and training which has stood the Crimean Tatars in 
good stead in all their battles against the former 
Soviet system as well as the present Ukrainian 
government. As deportees and expatriates they 
understood the value of education. It has helped 
them to organize diligently and to plan intelligently 
in the concerted fight for their human and natural 
rights. As scientists, artists, researchers, intellectuals, 
writers, journalists, doctors, nurses, teachers, 
therapists, engineers, and technicians, educated in 
former Soviet institutions, the Crimean Tatars 
represent all professions and are thus able to use 
their various skills for the benefit of their own 
community when, and as needed.
Another great advantage that the Soviet 
education system provided for the Crimean Tatar 
deportees was the equal rights and education it gave 
to women. Unlike Muslim women in many other 
cultures, Crimean Tatar women are highly educated, 
highly skilled professionals who have taken 
leadership roles in promoting the Tatar cause and in 
setting educational priorities for their children.
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Women represent some of the most impressive 
spokespersons, volunteers, community leaders, 
doctors and teachers I met during my visit to the 
Crimea as part of a recent “multicultural education 
mission” for the United Nations Development 
Program. Women as equals have played a major role 
in nation-building, in educating their children, in 
promoting cultural retrieval through the retelling of 
histories/stories, and in the revival of myths and 
memory. At home they have played a part in 
inculcating in the children, the inheritors of the 
homeland, a patriotic love of country and Tatar 
values, appreciation for dress, customs and language.
Though the former Soviet Education system 
denied Crimean Tatars the privilege of learning their 
own mother tongue, it taught them to excel in 
Russian, a language that they have continued to 
deploy effectively today. Fluency in Russian has 
given them an added linguistic advantage in 
representing themselves to the authorities and in 
communicating across the borders of former Soviet 
states and Eastern Europe. Crimean Tatars also 
understand the significance of learning English as a 
language of international communication and are 
using it effectively for internet technologies. The 
Tatar children are thus taught four languages from an 
early age-Russian, Ukrainian, Tatari, and English. A 
ten-year old boy volunteered to recite a poem in the 
Tatar language titled “Motherland” to welcome us to 
the school at Kamenka.
Secondly, another reason for the success won by 
the Crimean Tatars is their ingrained secularism. 
Secularism, which paradoxically was the cornerstone 
of the former Soviet education system and socialist 
culture, with its sense of respect for otherness and 
difference, informs Crimean Tatar thinking and 
actions as well as Ukrainian culture and life in 
general, despite incidents of racism and xenophobia. 
Though religious revival is a major aspect of 
Crimean Tatar life, only 39.2 percent observe 
religious rites and ritual. There are not many Muslim 
clergy or dogmatic mullahs among the ethnocultural 
group, although several mosques have been returned 
to the repatriates and many new mosques have been 
built. However, outside Muslim interests from 
Turkey and the Middle East have been making 
religious inroads through funding, teaching, and 
other assistance. Thanks to the solid basis of 
secularism of the Soviet era, the Tatars have been 
successful so far in preventing the onslaught of 
extreme Muslim fundamentalism, which no doubt 
has desperately been seeking entry. The teachings
and leadership of secular, modernist intellectual and 
spiritual leaders of the Crimean Tatars, such as 
Ismael Bey Gasparali who is highly revered, has also 
prevented the rise of Muslim religiosity and 
fundamentalism. Indeed, secularism has been an 
extremely positive factor in preventing interethnic 
violence in the Crimea.
Thirdly, the diligent but perilous work of a highly 
acculturated group of repatriates and the 
intelligentsia in conjunction with the elected officials 
of the Crimean Tatar Mejlis, a more radical and 
activist organization, has been responsible for 
attempting to build a whole new infrastructure with 
a strong system of education and equal rights and 
opportunities. Thus, intercultural mediation, political 
but peaceful agitation, prioritizing education, timely 
conflict prevention, and pro-active global 
intervention by NGOs and the United Nations 
Development Program (UNDP) at the behest of the 
Ukrainian government, have assisted greatly in 
creating a balanced discourse and a Crimean Tatar 
ethnogenesis, despite the birth pains.
This cultural revival is carefully orchestrated by 
the international Crimean Tatar diaspora in the 
United States, Turkey, Germany, and other places, 
and the expatriates in Tajikistan and Uzbekistan, 
comprised of educated and skilled persons who have 
concertedly helped in the dissemination of 
information, management of websites, protests to the 
proper international authorities, and in the playing 
out of memory and myth of the homeland through 
patriotic poetry, cultural retrieval, and the 
iconization of the Crimea as the “Green Island” 
(Yeshil Ada). Many of the repatriates and the 
members of the diaspora have never before lived in 
Crimea. Yet, the motif of the land, the mountains 
and the sea, drives their nationalistic passion.
At the UNDP school in Kamenka, Simferopol, 
there are no Crimean Tatar books, no curriculum, no 
learning materials that reflect the Tatar culture. 
Tatar histories and stories have been forgotten. Even 
the language has been largely lost. But the process of 
reclaiming and representing goes on. Equipped with 
dozens of donated pens, crayons and colored paper, 
I set to work with the students, encouraging a group 
of 8-12 year-olds to represent themselves in writing 
and drawing. As the retrieval of culture and identity 
is possible through the retelling, replaying and re-
presentation of the 'story' in (hi)story, I ask the 
children to paint their lives. The recurring themes 
that emerge—images of the family, the sea and the 
mountains—reveal the kinds of things that all
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children dream of— home, peace and love. Icons of 
a culture of hospitality and the Tatars' agrarian roots 
appear as recurring motifs of coffee (cava) pots and 
bunches of grapes on little tables in little houses, 
while the sun shines brightly through the blue 
mountains on children wearing Tatar costumes. It is 
interesting to see how these children define their 
sense of identity and homeland through the beautiful 
Crimean landscape. As Northrop Frye says in the 
context of Canadian literature, it is the sense of place 
that is the essence of a sense of identity.14
When I collected the drawings and stories and 
displayed them, the children excitedly exclaimed, “ 
We’ve made a book”!” Having their efforts publicly 
displayed and valued was an important step in 
validating their experiences. Playing with symbols 
and images was the first step in re-presenting 
themselves.
At a roundtable a week later, I received a gift 
from the teacher, Nuriye - a set of “books” made by 
the kids to take back to Canada. “We have learned”, 
said Nuriye in English, “that we can tell our own 
stories, make our own books, and write our own 
histories.”
Integration and Development
In the small peninsula of Crimea with a 
population of only 2.5 million, there are 113 ethnic 
nationalities, making the question of peaceful 
integration more complex and increasing the 
potential for interethnic conflict. As Leonid 
Kravchuk, the first President of Ukraine, writes: 
"Recognizing the need for historical justice, a 
solution must be found which does not create new 
injustices... If radical solutions to this complicated 
issue were pursued, it would be hard to predict the 
future situation on the peninsula."15 Historically, 
poverty and deprivation per se are not necessarily 
the triggers to unrest; but, when inequalities exist on 
the basis of ethnicity, religion, national identity, and 
economic class, or when peoples are exploited, or 
excluded from the process of governance, conflicts 
invariably arise. One Ukrainian scholar’s worst-case 
scenario includes "Crimea's total secession, which 
would be economically inexpedient", or the creation
of "enclaves of warring communities, such as those 
in Lebanon and Cyprus."16
This and other more serious situations have been 
pre-empted so far. In 1995, under the auspices of the 
United Nations Development Program and the 
Ukrainian government, the Crimea Integration and 
Development Program (UNDP/CIDP) was designed 
to facilitate the process of peaceful reintegration, 
conflict prevention, sustainable development, 
capacity building, education, and the construction of 
housing and infrastructure. With financial assistance 
and expertise from UNICEF, UNESCO, and several 
donor countries—Canada, Greece, Italy, the 
Netherlands, Norway, Sweden, Switzerland, Turkey, 
the Vatican—and some small NGOs such as the 
Canadian Cooperative Association, Hilfsfund 
Intemationaler (Germany), Wardha Development 
Association (France), and the Centre for Science in 
Villages (India),17 the difficultprojectofresettlement 
was initiated in the face of mounting prejudice.
The quiet, hopeful work that is going on in 
Crimea through the collective efforts of UNDP/CIDP 
and its international and local partners, has been 
largely successful so far thanks to the Tatars' own 
determination and the positive role of other 
stakeholders. The “particip/action” of individuals 
from the community who volunteer their services as 
teachers, social workers, counselors, and group 
leaders is very valuable for the strengthening of 
democratic values and in creating participatory 
approaches to development. At the community hall 
meeting, a respected member of the repatriated 
Tatars, Lutfiye, a handsome older woman wearing a 
fur hat, recites Crimean Tatar poetry with passion 
and vigor. She vivildy recalls the day when she was 
a child of five and her mother and five siblings were 
pulled from their home and huddled into railway 
cars, bound for unknown destinations. But she brings 
a message of peace to the young students. She 
preaches co-existence and the intermingling of 
cultures: “We can see our original family houses 
down the valley, occupied by others. We don't want 
to take them, only to live peacefully as citizens 
building our own homes and lives.”
14. See Frye, Northrop, The Bush Garden,: Toronto: 
McLelland & Stuart,, 1981.
15. Leonid, Information Bulletin,Krimsky Studii, No.l, 
2000.
16. Parakhonssky, Borys, Information Bulletin, 
Krimsky Studii, No. 1, 2000.
17. It is interesting that the big players, the UK, USA, 
and Russia, are conspicuous by their absence.
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The CIDP's goals are to promote a culture of 
peace and stability in Crimea. Its five-point mandate 
is to (1) strengthen local capacity for development, 
(2) reduce socio-economic disparities based on 
ethnicity, (3) promote good governance through 
dialogue and participation, (4) raise tolerance 
through education and culture, and (5) target the 
most vulnerable, that is, women and young people. 
In June 2000, after a Tripartite review, the CIDP was 
extended for another four years so that it continue to 
perform its important role. It was decided that the 
program would be widened to cover three new 
geographic regions.
The CIDP works on a participatory democratic 
approach, with "dialogue" and “local participation” 
as key concepts in governance. Building up the 
human resources of the community to create 
leadership and initiate sustainable development, 
strengthening the capacity of communities to plan, 
mobilize, implement projects, to change attitudes, 
and build the capability of peoples to help 
themselves are all priorities. The CIDP contributes to 
bridging social and economic disparities among 
different ethnic groups by interventions in health, 
education, water supply, sanitation and flood control 
systems, as well as in the development of small and 
medium enterprises. The business development 
centers and the Revolving Loan Fund have provided 
opportunities for employment and income 
generation. The role and status of women in society 
has been a central focus of the project as has been 
the setting up of youth centers and camps to promote 
leadership and friendship among the young people 
from diverse ethnocultural backgrounds.
Phase I of CIDP (1995 to June 1998) saw the 
successful completion of the community school in 
Kamenka, one of the first settlements close to 
Simferopol, which I visited. This was a pilot project 
with the Sudak region, where flood control systems 
were constructed. In Kamenka, a new community 
outpatient clinic and potable water mains were also 
built. With the assistance of Turkey, the Tatars 
constructed a small mosque, which also serves as a 
social meeting place. Repairs were undertaken to 
buildings to set up an Armenian Cultural Center, and 
a Vocational Training Center. Several home-based 
schools were organized for pre-schooling as 
preparation for elementary schools, and for the 
acculturation of Crimean Tatar children.
Education and Acculturation
Education is rightfully considered a priority, 
with an emphasis on teacher-training and 
methodologies for multicultural, multilingual, and 
anti-racist education. It is seen as the primary means 
of building a nation of peace-loving citizens. The 
impressive UNDP school at Kamenka, built by the 
Tatars themselves, seems to be an oasis in a hostile 
environment, providing a meeting place for the 
children as well as the community. This multi-ethnic, 
multi-cultural elementary school is based on the 
principles of racial and gender equity and democratic 
participatory approach. The teachers are bright and 
dedicated and the students are neatly dressed and 
eager to learn. They speak Russian, Ukrainian, and 
the Tatar language, and are soon starting English 
lessons.
A cost-effective, community-based education 
model is practised by the CIDP. The community 
shares in providing home-based schooling premises, 
and is in charge of maintenance, cleaning and 
repairs, thus cutting costs. These home schools 
provide a safe haven for the integration of younger 
children to the new school environment and the 
dominant culture. This early education, which helps 
both the preschoolers and their parents to 
acculturate, is also a means for conflict prevention. 
During Phase II, from October 1998, several home- 
schools were established. A teacher-resource center 
"Mostik" (bridge), has also been created to provide 
teaching methodologies, training and resources to 
teachers. There is also an information and consulting 
center which provides assistance. A children's 
magazine, "Yildyzchik ('starlet') publishes children's 
poems and stories both in the Tatar language and in 
Ukrainian. Special seminars, camps and conferences 
are organized for the youth on leadership, conflict 
prevention skills, and human rights. Youth leaders 
have the opportunity to attend English-language 
classes and selected students take computer literacy 
courses. There is also a non-formal education center 
for the disabled and “at-risk” youth, which consists 
of an internet club and web sites. Crimean Tatar 
students attend university on the quota system, 
graduating in Medicine, Law and the Arts, 
Humanities and Sciences, doing much better than the 
national average.
The focus on youth is important as many of them 
are disenchanted and bored with the current state of 
affairs. They want to bring about immediate social 
change through more aggressive and violent means. 
To enable youth to understand the complex
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questions, act responsibly, and think critically, it is 
very important to create a sense of stability and 
purpose. The young people I worked with seemed 
highly motivated, eager, and intelligent, but there 
were a few who felt strongly that more aggressive 
means were needed to gain equality and change the 
social system.
The mainstream, consolidated gymnasium- 
lyceum style school in Bakshiserai has 3000 
elementary and high school students from all ethnic 
groups, but the majority are Ukrainian and Russian. 
The school seems to be fairly well-equipped, well- 
managed and lively with boisterous children and 
teenagers. With a large staff of teachers, including an 
Armenian and a Tatar, it is run by the ministry of 
education. It practices a “multicultural,” multilingual 
education policy that equally values all cultures. The 
school had decided to mount a concert in honour of 
the foreign visitors. There was music, dance and 
drama representing the diverse cultures: the 
flamenco, Cossack dancing, tableaux, songs in 
several languages, and a Tatar play in traditional 
Tatar costumes, from a fable or folk tale. And there 
was the ballet, of course. But this exquisite 
performance was ingeniously mixed with Indian 
classical bharatyanatam within the ballet style. The 
costumes were designed with Indian motifs but were 
ballet-like.
This intermingling and normalizing of various 
cultural forms from the East and the West at a school 
performance was a pleasant experiment in 
intercultural representation. There was no 
exoticizationhere, or appropriation, just an aesthetic 
blending, a borrowing, and juxtaposition of the arts. 
But then, the “Other” seems to be valued here as the 
“supplement of knowledge,” in Jacques Derrida's 
phrase18 unlike the ingrained Eurocentrism of the 
typical curriculum that shuts out what Edward Said 
calls the “World as Text,”19 excluding the Other 
from mainstream discourse.
In Yalta on the southeastern coast of the Black 
Sea, with its therapeutic waters and curative air of 
scented pines, there are no Crimean Tatar 
settlements: the local authorities had opposed their 
return by denying them land and resident permits.
Yalta is famous for its Summer Palaces of the Tsars 
and the Yalta Treaty ending the Second World War, 
signed by Stalin, Churchill and Roosevelt, at the 
beautiful Livadia Palace in 1945. The decisions 
taken at this historic meeting shaped the geopolitics 
that governed the world for half a century, including 
the fate of the Krimsky Tatars. Today the Crimean 
Tatars are involved in retrieving their own fate and 
in reclaiming/reinventing and re-presenting 
themselves.
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